
giousness with the scientific spirit and a serious aspiration to a Christian 
reform of the whole society. The relationship between the two theologians 
has already been studied, but for the most part under the aspect of an alleged 
dependency of Comenius on Andreae, whose writings strongly influenced the 
Moravian's pansophy. 

T o be sure, there are many points of contact in the views of the two, 
who were both part of the samé Humanist tradition, but clear differences 
emerge in their respective reform ideas. In Comenius' uniform world con-
ception the sciences are wholly incorporated into a pansophist theology. In 
accord with the Christian view of salvation through redemption and grace, 
Comenius' pansophist pedagogy maintains that man can achieve self-per-
fection through that method which is in harmony with nature, i. e. by 
becoming a Christian. Andreae, on the other hand, lacks any uniform basic 
conception — he was basically a critic of his times — but is likewise 
interested in a reform and in pointing to a path for modern man. He seeks 
this reform, however, not in any method, but rather in exemplariness. Man 
can be transformed only by Christ, the example and model for the Christian. 
Following from these differing views were divergences in the pedagogical 
programs of the two men, and above all in their attitudes toward the natural 
sciences (with which this study mainly deals). For Comenius, the sciences are 
part of his pansophy and, as such, fully Christianized. There was no place 
in his conception for the exact sciences and mathematics. Andreae, on the 
other hand, was far more receptive to the sciences and indeed became a 
propagátor of mathematics. He did, however, maintain that only a Christian 
could successfully conduct scientific research. T h e moralizing theologian 
Andreae focused entirely on man and on changing his inner outlook, white 
Comenius wished to reform man by means of a spirituál transformation of the 
world around him. 

A R T I S T S A N D C R A F T S M E N I N A U G S B U R G F R O M T H E 

S U D E T E N L A N D S 

Emil Popp 

Augsburg's reputation as a center of the arts and handicrafts exercised 
a strong attraction on artists and craftsmen throughout Europe. Despite the 
great obstacles to their settling there posed by guild regulations, important 
artistic personalities from the Bohemian lands were also unable to resist 
this attraction. 

The most important of them was Gottfried Bernhard Göz (1708—1774), 
from Welehrad in Moravia, whose many-faceted activity, ranging from 
drawings and engravings to oil paintings and frescoes, branched out from 
Augsburg to cover all of the southern German-speaking area. Among his 
most important works were the frescoes in the church in Birnau on Lake 
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Constance. Göz was awarded imperial distinctions for his engravings. Among 
others who were active in Augsburg were the miniatuře painters W. A. 
Fischer and B. Huber from Eger, the two card-painters H. Joj a from Prague 
and T . Fetscher from Zlabings (in Moravia), and, for a shorter period, the 
painter Felix Besold from Prague. 

Artists from the Sudeten lands also made a name for themselves in a 
field in which Augsburg for centuries was leading in Europe. Among the 
most important practitioners of profane goldsmith art were Heinrich Man
lich from Troppau (whose father was a native of Augsburg), and his son 
Heinrich. T h e most outstanding figuře in the field of sacred goldsmith art 
in Augsburg was Johann Zeckel from Woikowitz in southern Moravia, whose 
masterpiece is a monstrance, preserved in Ingolstadt, which depicts the 
victory of Juan d'Austria over the Turkish fleet in the Battle of Lepanto. 
ZeckePs sons and grandsons also worked as goldsmiths in Augsburg. 

In addition to a sculptor (W. Koschauschek from Poschkowitz), a glazier 
(J. Korzinek from Neuern) and the two Prague musicians Z. Hürsch and 
Fr. Dominick, special mention should be made of the organ-builder Johann 
von Doubraw. He was commissioned by Jakob Fugger the Rieh to build the 
organ for St. Anna in Augsburg. A number of printers from the Bohemian 
lands also worked in Augsburg. 

Since numerous Augsburgers settled in the Sudeten lands as well, one 
can indeed speak of a genuine cultural interchange. 

C L O C K M A K E R S I N B O H E M I A A N D M O R A V I A (1630—1850) 

Karel Fischer 

T h e purpose of this study is to Supplement Bailly's catalog of clockmakers, 
which is very incomplete as far as the Bohemian lands are concerned. 

It took Bohemia almost half a Century to recover from the consequences 
of the Thirty Years' War. Prague had been reduced to the level of a mere 
provincial town, and no data is to be found on clockmakers in the second 
half of the 17th Century, though a number of clocks from this period are 
preserved in museums. T h e revival of this craft in the 18th Century, however, 
made necessary the extension of new privileges and a reorganization of the 
guild strueture. At this time practitioners of the craft were still classified 
as either large or small clockmakers. In Bohemia only a few clockmakers 
were active in rural areas, white there were clockmakers who resided 
permanently in Pilsen. As for Moravia, there were guild organizations in 
Olmütz and Brunn. Guild rules notwithstanding, many clockmakers remained 
independent. 

Sources ušed for Prague were birth, marriage and death registers of the 
town's Catholic parishes, as well as — to the extent they are available — 
guild books and registers of town inhabitants. Municipal registers were not 
ušed for this study, as they have been handed down to us only in very 
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